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UNPUBLISHED LETTERS OF SWAMI VIVEKANANDA 

10 April 1900 
1719 Turk Street 
San Francisco 

Dear Joe, 

There is a squabble in New York — I see. I got a letter from Abhedananda stating 
that he was going to leave New York: He thought Mrs Bull and you have written lots against 
him to me. I wrote him back to be patient and wait — and Mrs Bull and Miss MacLeod 
write only good things about him. 

Well, Joe-Joe, you know my method in all these rows ; to leave all rows alone !! 
‘Mother’ sees to all such things. I have finished my work. I am retired, Joe. ‘Mother’ 
will work now herself. That is all. 

Now, as you say — I am going to send all the money I have made here. I could do 
it today but I am waiting to make it a thousand. I expect to make a thousand in Frisco 
— by the end of this week. I will buy a draft on New York and send it or ask the Bank 
the best way to do it. 

I have plenty of letters from the Math and Himalaya. This morning came one from 
Swarupananda. Yesterday one from Mrs Sevier. 

I told Mrs Hansborough about the photoes. You tell Mr Leggett from me to do what 
is best about the Vedanta Society matter. 

The only thing I see — is that in every country we have to follow its own method. 
As such if I were you, I will convene a meeting of all the members and sympathizers and 
ask them what sort of organization they want, if any, etc. But Lordy do it on your own 
hook. I am quits. Only if you think my presence would be of any help I can come in 
fifteen days. I have finished my work, here, only out of San Francisco Stockton is a little 
city, I want to work a few days ; then I go East. I think I should rest now — although I can 
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have $100 a week average in this city, all along. This time I want to let upon New York the 
charge of the light brigade. 

With all love, 

Ever yours affectionately, 

Vivekananda 

P.S. If the workers are all averse to organizing, do you think there is any benefit in it ? 
You know best. Do what you think best. I have a letter from Margot from Chicago. 
She asks some questions — I am going to reply. V. 



17 Feb. 1901 
The Math 

Dear Joe, 

Just now received your nice long letter — I am so glad you met and approve Miss 
Cornelia Sorabji. I knew her father at Poona — also a younger sister who was in America. 
Perhaps her mother will remember me as the sannyasi who used to live with the Thakoor 
Sahib of Limdi at Poona. 

I hope you will go to Baroda and see the Maharanee. 

I am much better and hope to continue so for some time. I have just now a beautiful 
letter from Mrs Sevier in which she writes a whole lot of beautiful things about you. 

I am so glad you saw Mr Tata and find him so strong and good. 

I will of course accept an invitation if I am strong enough to go to Bombay. 

Do wire the name of the steamer you leave by for Colombo. 

With all love, 
Yours affectionately, 
Vivekananda 

The Math 
Belur, Howrah 
Bengal, India 

Joe Dear, 

I can’t even in imagination pay the im mense debt of gratitude I owe you. Wherever 
you are you never forget my welfare — and th ere y° u are the only one that bears all my 
burdens, all my brutal outbursts. 

Your Japanese friend has been very kind, hut my health is so poor that I am rather 
afraid I have not much time to spare for JaP* 11 - 1 wil1 drag myself through the Bombay 
presidency even if only to say how do you do to all kind friends. 

Then two months will be consumed in coming and going and only one month to stay, 
that is not much of a chance of work, is it P 

So kindly pay the money your Japanese friend has sent for my passage. I will give it 
back to you when you come to India in November. 

I have had a terrible collapse in Assam from which I am slowly recovering — the Bombay 
people have waited and waited till they are sick — must see them this time. 

If in spite of all this you wish me to come I will start the minute you write. 

I had a letter from Mrs Leggett from London asking whether the £300 have reached 
me safe — they have and I had written a week or so before to her the acknowledgment, 
c/ o Monroe & Co., Paris, as per her previous instructions. 
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Her last letter came to me with the envelope ripped up in a most bare-faced manner ! 
The post office in India don’t even try to do the opening of my mail decently ! ! 

Ever yours with love 
Vivekananda 



Dear Joe, 

I send you the letter to Madam Calve. 



The Math 
Belur, Howrah 
15 May 1902 



I am rather better — but of course far from what I expected — a great idea of quiet 
has come upon me — I am going to retire for good — no more work for me. If possible I will 
revert to my old days of begging. 

All blessings attend you Joe — you have been a good angel to me. 

With everlasting love 

Vivekananda 



CONVERSATIONS OF SWAMI SIVANANDA 

Deoghar, 1926 



On the Occasion of the foundation of 
buildings on the new site of the Vidyapith 
Mahapurush Maharaj came to Deoghar from 
Belur Math with many sadhus and brahma- 
chans, Thanks to his holy presence the days 
were passed in great rejoicings. Everybody 
felt a new spiritual urge in the heart in 
his holy company. He was also in a very 
delightful mood in that sacred place. One 
day, when a large number of the sadhus and 
brahmacharis collected round him, a sanyasi , 
asked, ‘Maharaj, please tell us a little about 
your wandering days. We feel a great desire 
to hear about them.’ 

Mahapurushji smilingly replied, ‘What is 
the use of listening to old tales ? A lot was 
done at one time ; now the Master has drag- 
ged us into this life of activity. It is just 
necessary for the propagation of the yuga- 
dharma , the Religion of the age, preached by 
him. That is why the Master is getting a 



little of his work done by us even at this old 
age. We had thought that we would spend 
our whole life in tapasya , and we were in 
fact doing it. But the Master did not allow 
it to happen. Look at Swamiji himself, he 
passed away at such an early age due to 
overwork. How many times did he not go to 
the Himalayas for practising tapasya ; but 
someone dragged him down, as it were, from 
the lap of the Himalayas. After that he 
began to tour in many places like Rajputana ; 
he had to do his work through so many rajas 
and maharajas. In the course of his travels 
he came to Porbandar. There was no king 
in the State at the time, and mismanagement 
of all kinds prevailed. For that reason the 
Government appointed Harishankar Rao as 
the administrator. Harishankar Rao was a 
very learned, intelligent, experienced, and 
honest person. He had travelled in many 
places in Europe and had gained a fair 
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knowledge of French, German, and other 
languages. He had a very big library in his 
house, and he himself used to study much. 
Swamiji was very much attracted by his 
library. When he expressed his admiration in 
the course of conversation, Harishankar Rao 
became very glad and said, “You can stay here 
and utilize the library as long as you like.” 
Thereafter Swamiji stayed there for some time. 
Harishankar babu knew Sanskrit well. One 
day he said to Swamiji, “Swamiji, when I first 
read the shastras (scriptures) , I thought that 
there was no truth in them and that they 
were merely the fancies of their authors who 
had written down whatever they liked. But 
after seeing you and talking to you, that 
notion of mine has changed ; it now appears 
to me that all our religious books etc. are 
right. I have seen in the West that the 
thoughtful people there are especially eager 
to know about our Hindu scriptures and 
darshana (metaphysics) . But they have not 
as yet found anybody who can rightly inter- 
pret these scriptures to them. If you go 
to the West and interpret our vedic tradition 
to them you will be doing a great work.” 
Just see how His work gets started. Hearing 
that Swamiji replied, “It is all right. I am a 
sanyasin, what is East or West for me ? I 
shall go if it becomes necessary.” Then 
Harishankar babu said, “It is necessary to 
learn French if one is to mix in high societies 
in the West. Learn French, I shall teach you 
French.” Then he learned French quite well. 
I was at that time at the Alambazar Math. 
There was no news of Swamiji for about two 
years. Nobody knew where he was ; he had 
left us even before the math, was shifted to 
Alambazar. One day suddenly a long four- 
page letter reached us. We could not make 
out by any means the language in which it 
was written. Soshi Maharaj and Sarada Maha- 
raj knew a little French. After examining it for 
a long time they declared, “This looks like a 
letter from Naren — written in French.” We 
took the letter to Aghorenath Chatterjee in 



Calcutta. He was the principal of the 
Hyderabad State College and had a very good 
knowledge of French. He read the letter and 
explained it to us in Bengali. That gave us 
news about the whereabouts of Swamiji, and 
further it became known that he had learnt 

French .... 

Yes, I was saying that Swamiji wanted to 
pass his life in meditation, japa and tapasya 
etc. But the Great Power which had descend- 
ed on the earth as Ramakrishna did not permit 
him to do as he willed, but employed him in 
the work of preaching the yugadharma, the 
Religion of the age, for the salvation of 
mankind. He was a prince of yogis, and 
could, if he wanted, have remained immersed 
in samadhi, but the Master dragged him into 
intense activity. He has also engaged 
you all as helpers for the establishment of 
His yugadharma . 'Blessed is he whom He has 
thus chosen.’ 

A sanyasin \ Tapasya and spiritual practices 
also are necessary. You have done so 
much of them. 

Mahapurushji : Yes, spiritual practices are 

very necessary, so also is tapasya . The 
only way to keep the flow of life directed 
towards God is spiritual practice. But 
spiritual practices and tapasya are not all 
of the same kind. That you are doing 
the Lord’s work, bearing so much hardship 
and battling against so many adverse condi- 
tions — this also is a kind of tapasya. You 
should ever keep this feeling awake in the 
heart that whatever work you are doing 
is all His work. It is His service — nothing 
at all is yours. This is also a kind of 
sadhana. He had mercifully made you 
instruments of His work. Your lives 
have become blessed thanks to it. Know 
this for certain that His work for the 
establishment of the yugadharma is not 
held up for want of a particular individual. 
He alone who is fortunate can do His 
work. I have seen many people endowed 
with good qualities, but the Master does 
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not accept them. Again some appear 
outwardly to be worthless and good for 
nothing ; yet the Master gets so much of 
His work done by them in an astonishing 
way. He who gets the opportunity to do 
His work becomes blessed. That’s why 
Swamiji used to say that He can create a 
lakh of Vivekanandas by mere wish. We 
should always have this feeling in the mind 
that our lives have been blessed and ful- 
filled by doing His work. Know it for 
certain that the workers are bound to have 
love and faith by degrees by continuing 
to do His work. What you are doing is 
not in any way less than the tapasya of 
those who are doing spiritual practices, 

% 

roaming about in hills and forests, and-' 4, 
living by begging alms from house to house. 

‘ Atmano mokshartham jagaddhitaya* (For 
one’s own salvation and for the good of 
the world) is the yugadharma. 

A sanyasin : Pride and egoism sometimes 

appear while one is engaged in work. 

Mahapurushji : Egoism etc. cannot arise so 



long as you have the conviction that you 
are doing God’s work. If the feeling is 
pure, there is no fear. You must keep up 
regular practice of meditation and japa 
along with work ; it helps to maintain a 
proper balance. Even if a little pride or 
egoism arise, they cannot do much harm. 
He will iron them all out again by putting 
you in appropriate situations. And as 
regards this pride or egoism of which you 
speak, they also who devote themselves 
to tapasya may come to have the egoistic 
feeling that they have become great 
tapasvis (doers of tapasya) . What really 
matters is that the feeling must be pure. 
If there be ‘theft in the chamber of your 
heart’ there will be neither real tapasya , 
nor true work. If you work, or do tapasya , 
by making your words tally with your 
thoughts, egoism or pride can never arise 
in any state. You should always fix your 
gaze on the ideal, so that you may never 
forget the aim of life. 



THE WESTERN QUESTION (I) 

By the Editor 



The most important and urgent task that 
faces us today as a people is that of organiz- 
ing our collective life on a sound basis. In 
other words it is the task of building up a 
united Indian nation. But we hesitated to 
use a term coloured with such a strong political 
dye. And if we have used it, though reluc- 
tantly, it is because the term nation will be 
a convenient one to start with and also 
because we shall be able as we proceed to put 
into it the meaning that we really intend by 
it; What is going to be the key conception 
round which Indian national integration will 
take place? This is a basic and immediate 
issue. If it is not settled aright and now, we 



shall fail to achieve our aims of social and 
economic progress and of elevating the masses 
to higher levels of thought and feeling. We 
need a rallying point. And we should take 
care to see that the light by which we choose to 
live will not be put out by storms that may 
blow. 

Our past has an answer to this question, 
and in recent years the answer has been given 
anew, backed by that inward spiritual force 
necessary to realize it. The spiritual power 
we refer to will gradually work itself out in 
the course of centuries in creative forms on 
all the planes of life. Of this we feel no 
doubt. But because the forces that make 
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history are impalpable and imponderable and 
are deeper and slower than things that lie on 
the surface of the stream of life, they do not 
make good headlines. And in our estimation 
the things that make good headlines are the 
things that matter most. But time has the 
least respect for things that make headlines 
in their day. "When Christ taught and was 
crucified, the events created little impression 
among the vast masses of his contemporaries. 
But the Caesars and proconsuls who held the 
gaze of the men of their time have vanished 
from popular memory and lie buried under the 
debris of history. Therefore, though the 
answer to our question is there, it is not 
widely available. And even in cases where 
this is not so, it is far from clear. 

Instead of coming to the answer directly 
and straightway it will be better if we do so 
in easy transition by first looking at the ques- 
tion in the wider perspective of history. In 
that case the answer, though it may not 
appear in the full panoply of all historical and 
logical arguments, may yet come with a force 
sufficient for our purpose. 

The most serious question which has 
confronted us for the last three centuries and 
which confronts us still is the ‘Western Ques- 
tion’. Around the turn of the fifteenth and six- 
teenth centuries the Western nations on the 
seaboard of the Atlantic broke out from the 
narrow tip of Europe and pushed their way 
all around the globe. The West cast its net wide 
and drew into it all the peoples and races of 
mankind. The net holds us still. Of course 
politically speaking we, like a few others, have 
just succeeded in emancipating ourselves from 
it, but this political liberation may mean 
nothing significant and may even spell our 
doom in the long run, if we cannot liberate 
ourselves from its more invisible meshes. 
Politically we no longer lie flat on the ground. 
We are on our feet again. And it is just 
possible that in this hour of freedom we may 
choose to do what we refused to do in our 



bondage, namly, to follow the West in toto. 
We may make ourselves mere replicas of the 
West and thus join the band of proletarian 
nations of the world without a heritage of 
our own and consequently without a future, 
for the future lies with a people that is 
creative and not merely mimetic. 

So far as politics is concerned the old days 
have gone and with them also the old notions. 
In the modern world the conception of the 
sovereign national state which until recent 
years came to be regarded as the greatest 
new event in history has become dated. The 
world is ripe for political unity, and we believe 
this will be achieved in a not far distant 
future. The facts of world- wide operations 
iof the modern industrial system and conse- 
quent economic inter-dependence of peoples 
are bound to emerge, sooner or later, in some 
form of world-government. In fact the 
totalitarian efforts in the last two world wars 
were unconscious attempts in this direction 
—in the direction, namely, of translating the 
existing economic facts into their equivalent 
political terms. Economic unity of the world 
demands a corresponding political framework. 
Totalitarianism failed to achieve, and fortu- 
nately so, this unconscious historic aim accord- 
ing to its own conceptions. But though tota- 
litarian attempts have miscarried, unity is 
bound to come in other ways more in conso- 
nance with the secret aim of civilization and 
the profound and as yet obscure aspirations 
of humanity. 

The conception of the sovereign national 
state has become anachronistic, but that does 
not mean that the national idea has lost all 
force or meaning. The need still remains 
and will remain, as far as we can see, for the 
peoples of the world to be organized locally, 
though upon a new conception, before they 
can successfully federate in a future world- 
government. What then should be the con- 
ception around which we are to build up our 
collective life P If we can reconstruct our 
collective life in accordance with the intention 
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of history and not in opposition to the dynamic 
forces of civilization, then we shall not only 
achieve what we want to achieve but also 
create a pattern upon which others also may 
model themselves. 

There are only two ways open to us. If 
we study the history of civilizations we shall 
find that civilized societies in the past as well 
as in the present have attempted to integrate 
themselves round one or other of two concep- 
tions. These conceptions are antithetical in 
nature and relate to the nature of man and 
the meaning of progress. One conception 
views progress as a social event meaning 
thereby an ever-broadening stream of scienti- 
fic knowledge and technical aptitude. Accord- 
ing to this idea the most important thing in 
human life is not the spiritual development 
of souls but the social development of 
communities. Society and not the individual 
becomes the end. Individuals are required 
to immolate themselves before this civic idol. 
What is of supreme consequence is intellectual 
development and the ‘know how’ of the 
manufacture of gadgets and articles of com- 
fort. Where this conception rules man 
progressively loses dignity and a sense of 
inner worth, and he attains his highest fulfil- 
ment and becomes fully social by turning 
into an ‘ant-like Spartan or a bee-like com- 
munist.’ It has become evident that demo- 
cratic liberty cannot be preserved apart from 
its spiritual context. The conception of 
progress as a social event in terms of science 
and technique is -a negation of human 
personality as a spiritual agent, for a spiritual 
agent can attain its highest development only 
in terms of spiritual activity and in spiritual 
relationship with other spiritual agents and 
in realizing an Ideal that lies beyond society. 

This mundane idea of progress, however, 
forms the basis of all secular ideologies which 
aim at creating an earthly paradise by securing 
a command over non -human nature. Nature 
and reason are the two gods of such societies. 



But in fact real worship is paid to lust and 
money, for pleasure is the sole aim. The 
Graeco-Itoman civilization of the pre- and 
post-Christian centuries and the modern 
‘scientific’ civilization of the West (with its 
replicas in Russia, Egypt, Turkey, Japan and 
other countries) offer two most impressive 
and brilliant instances of a secular civilization 
of this kind. The Dark Ages when a 
Christian conception of society struggled to 
be born, in vain alas, forms a kind of inter- 
regnum between the two. The barbarians 
made a travesty of Christianity and then put 
it away as an hindrance to their development. 
The modern West born at the time of renais- 
sance is a child of Greece and Rome and has 

% 

repudiated the Christian conception of life. 

The Graeco-Roman civilization, however, 
went to pieces, not because it lacked intel- 
lectual power or military resources, but 
because it decayed from within. Its mistaken 
conception of human personality and, conse- 
quently, of good life, created a spiritual 
vacuum even in the midst of a material 
plenum. Caesar not only ruled over mundane 
earth but claimed dominion over men’s souls. 
The Imperator became also the pontifex 
vutximus. But spirit will not pay allegiance 
to matter. No wonder Christianity arose to 
fill the vacuum. It challenged the worship 
of the civic idol and humbled the soulless 
Leviathan to dust. 

Today history is repeating itself before our 
eyes. The secular West is, near the brink. 
The secular conception of society means the 
organization of a people on a political basis. 
Politics always turns into power politics unless 
it can be curbed by a conception that 
transcends politics. Christendom broke up 
into national states organized for the pursuit 
of power and aggrandizement. Uptil now the 
West has been living upon its inherited moral 
and spiritual capital, at least in domestic 
fields. But practice divorced from belief 
becomes a meaningless gesture and cannot 
endure. Without faith and a spiritual con- 
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eeption of life man gradually returns to the 
primitive gestures dictated by glandular 
secretions. The secular ideology has again 
created a spiritual vacuum. And unless this 
is filled with the right sort of stuff, the West 
will repeat the last chapter of Graeco-Roman 
civilization. The Western half of Europe 
feels dismayed by Russia as Rome felt dis- 
mayed by the barbarian. But Russia is no 
more barbarian than those who hate and fear 
her. And she is only shooting back at the 
West the final product of its own secular 
ideology. Marxism is a Western conception. 
The Nazi and the fascist states of Germany 
and Italy only worked out the conceptions 
of power politics and of the brigand nation 
to their logical extremes. But this time the 
fury caught the Western peoples also instead 
of only the colonial peoples who have been 
steadily trampled upon by the 'democracies’ 
for centuries out of the sight of the common 
man in the West. However, the most signi- 
ficant thing in the European situation today 
is that the spiritual vacuum in the West is 
swiftly sucking in the deadly brew of com- 
munism — a brew of which the formula is 
contained in the secular pharmacopeia of the 
West, but which has been compounded by 
the Russian apothecary. Communism is 
Vedanta turned upside down and emptied of 
its spiritual content. But when the soul is 
desperately thirsty it will not wait, but will 
always try to allay its pangs by drinking any 
liquid, however foul that may be. Heresy 
thrives where true faith is absent. We do 
not live without beliefs, and the choice always 
lies between a good belief and a bad belief. 

The secular conception of life, the worship 
of society and sensation, is going to pull down 
the structure of Western civilization, unless 
it can be replaced in time by a just concep- 
tion of the human person and progress. 

In opposition to the above conception 
there is the other conception of the nature 
of man and of progress, which forms the core 



of the vedic tradition. According to this 
idea man is a spiritual agent, and progress 
means the spiritual evolution of souls, that 
is to say, the progress of individuals. Civiliza- 
tion does not mean social progress conceived 
in terms of material achievements and physi- 
cal well-being. Society is never an end, but 
a means. Civilization means the progression 
of a spiritual idea in depth as well in exten- 
sion. Civilization is not a state but a move- 
ment. The sum-total of material achievements 
at a point of time, which are the consequences 
of man’s intelligence, represents only the 
static, external, and insignificant forms of 
civilization. Civilization in its material as- 
pects rises and falls and moves in cycles of 
birth, death, and birth. But one thing runs 
continuously and develops through them all. 
It is the consistent march of a spiritual idea. 
True civilization is the result of factors that 
pull in different ways— one that tries to take 
us back to primitive impulsive living and the 
other which attempts to lift us out of the 
animal plane to newer and wider levels of 
consciousness and feeling. 

Our ancient seers regarded social history 
as a reflection on a wider scale of the struggle 
between good and evil, beeween the deva and 
the asura, which goes on without respite in 
the deep recesses of the human soul. Have 
not they said that the real kurukshetra where 
the forces of good and evil are ever locked 
in deadly combat lies in every heart and that 
the outer kurukshetra is only a symbol and a 
social reflection of the inner ? This is the 
true story of civilization, which is the out- 
come of the conflict between man’s ancestral 
memories and his moral and spiritual aspira- 
tions. Civilization is therefore conceived in 
terms of movement and of evolution, but it 
is evolution not on the plane of matter or of 
life but on the plane of spirit. 

Material achievements and intellectual 
development may help or retard progress, they 
do not make it. Progress is achieved by 
man’s conscious fight against evil that does 
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not really lie outside, but is within him. 
Evil is not overcome by the blind march of 
history. Man never becomes good by a 
mechanical movement, for history is never 
redemptive as secular ideologies assume. 
Evil can be overcome only by moral and 
spiritual force. Further, evil is only an 
apparent factor of our true personality, the 
larger part of which, like an iceberg, lies sub- 
merged beneath the plane of perception. 
At bottom man is perfect, and progress means 
becoming more and more aware of this innate 
truth. In a word it is the gradual liberation 
of consciousness from the bondage of matter 
and of the limited personality. It is a move- 
ment towards a unity that is at bottom 
spiritual. 

While civilizations in the material sense 
come and go, the spiritual idea that forms its 
soul and dynamic principle marches on. It 
gains in depth and extension as history 
unfurls itself. This view must of course be 
regarded as true within the limits of a com- 
plete historical cycle from the kaliyuga to 
the satyayuga. 

Here we should make a point clear, lest 
the traditional conception be misunderstood. 
We have referred to progression in depth as 
well as in extension. This may cause mis- 
understanding, if the meaning is not made 
more explicit. When we talk of progression 
in depth and in extension the phrase must 
be taken to apply to masses of men only. 
For, according to the vedic conception, 
ethical and spiritual researches have already 
touched the bottom in the experiences of the 
great teachers of mankind. Revelation has 
come in all its fulness to individuals, for one 
cannot go beyond unity where all differences 
resolve themselves. There are no more new 
realms to be discovered. There may, of 
course, be an analytic and intellectual develop- 
ment of the idea in the terms and accents of a 
developing concrete situation. Perfection is 
not a far-off event of history. It is trans- 
historical, though a perfect individual can Se 
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in history. Perfection is already here and 
now and has only to be known and not pro- 
duced by action. But this point cannot be 
further pursued here, for in that case we shall 
run into metaphysical tides that will carry 
us away from our present issue. 

Perfection has already been achieved 
individually, but not collectively. It has not 
reached mankind as a whole. It has not even 
come even in a very small measure to the 
vast majority of men. So progression in depth 
and extension has reference to these in- 
dividuals. The spiritual realization of the 
seers must extend gradually to all men so 
that it may multiply chances of individual 
progression in depth. This is progress in the 
collective and social sense. Social organiza- 
tion and material achievement are necessary 
for the development of humanity. But once 
we grasp this idea of progress it is clear that 
we shall bend our efforts to organizing society 
and utilizing our achievements in a way that 
will make spiritual progress possible for all 
the members of a society, wherever they may 
stand. Social aim becomes, therefore, the 
creation of conditions and opportunities for 
the maximum development of human dignity 
and personality. Progress in the social sense 
will mean exactly this, namely, the develop- 
ment in depth and extension of the spiritual 
idea among the members of a society. 

Finally, it is envisaged that the entire 
humanity will, in future, come into possession 
of this truth when all institutional devices 
which hold society together now will fall into 
desuetude, for love alone will be the sole 
motive of human action. All our reactions 
will be governed by the clear light of the 
supreme Intelligence ( agrya buddhi) and we 
shall all act with an inner sense of freedom 
and poise ( yogabuddhi ) which nothing will 
be able to disturb. Only such a society, a 
commonwealth of free individuals realizing 
the highest potentialities of their spiritual 
nature and acting as free spiritual agents, will 
be a truly civilized society. This idea forms 
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the true content of the phrase, satya-yuga, Kingdom of Heaven. But while civitas del 
which is not a past idyllic state of nature as is not of this world, the satya-ytiga is an arc 
imagined by romanticists, but a future state of a complete historical cycle, 
of a perfected humanity. The idea finds an 

echo in the Christian conception of the (To be continued) 



KALI AND SIVA 

By Akshaya Kumar Banerjea 



India is a worshipper of Mother Kali. 
Kali is represented as eternally marching 
onward on the breast of Siva. In her onward 
march She leaves behind Her death and 
destruction, fear and despair, weakness and 
wickedness, sorrow and depression, discord 
and hostility, darkness and ignorance, with 
skilful movements of Her left hands, and 
always looks for and advances towards life and 
light, hope and fearlessness, strength and 
purity, joy and peace, love and unity, truth 
and bliss, which Her right hands point to and 
work for. Though looking ahead and moving 
forward constitutes Her essential nature, she 
never loses her foothold on the changeless 
and tranquil breast of the infinite eternal 
Supreme Spirit, Siva, that is, the transcendent 
support and inspirer of all her movements. 

To the Hindu mind Kali represents Life- 
Temporal and Siva represents Life-Eternal, 
and Life-Temporal is the multiform pheno- 
menal self-expression of Life-Eternal. Life 
in the universe, Life in the spatio-temporal 
order, originates from, is sustained by, and is 
always in touch with the Supreme Spirit, Life 
beyond the universe, Life above the spatio- 
temporal order. ‘Time is the moving image 
of Eternity;* ‘Kali is the moving image of Siva.’ 
It is in and through Kali that Siva manifests 
the transcendent glory of His supra-cosmic, 
self-existent, non-dual life in countless forms 
of living existences in the temporal cosmic 
order. In this ever-moving, ever-changing 
phenomenal order, Life is conceived by the 



Hindu mind as truly real ; and whatever 
darkens or veils or overshadows Life, what- 
ever stands in the way of the self-expression 
and self-fulfilment of life, whatever seeks to 
devour Life or turn Life into lifeless inert 
matter or expressionless dark void, the Hindu 
mind thinks of as illusory appearance, through 
the conquest and illumination of which Life 
in the world should progressively realize and 
fulfil itself. The Indian mind, enlightened 
by the vedantic view of Reality, looks upon 
the cosmic order as the triumphant march of 
Life in and through all the illusory forces of 
death and destruction, which appear in its 
way only to be left in the background or trans- 
formed into materials of its self-realization. 
It never recognizes Death as the end of Life ; 
but rather it looks upon Life as the Death of 
Death, the slayer of the Demon of Death and 
all its auxiliary forces. The end of Life is 
not Death, but the perfect self-fulfilment of 
Life, as eternally realized in the Supreme 
Spirit, Siva. 

The spiritual culture of India teaches us 
that we, as living beings on earth, should 
always be worshippers of Mother Kali, — 
worshippers of the great Life-Power 
triumphantly marching onward in this cosmic 
order towards the Perfection of Life, by 
overpowering, piercing through and destroy- 
ing all the dark forces of Death, which illusorily 
prevail in this world and stand in the way of 
the evolution of life. We are taught to 
worship Kali even on the cremation ground 
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and to demonstrate thereby our faith in Life 
and our defiance of Death. We are exhorted 
to plant the tree of life and to erect the temple 
of Siva (eternally perfect Life) on the funeral 
pyre of the dead. We are instructed to put 
ourselves in touch with this indestructible 
Life-Power, whenever we find ourselves 
encircled by the forces of Death, such as 
epidemic diseases, countrywide famines, foreign 
invasions, internal feuds, general depressions, 
bewildering political, social, and economic 
problems, and so on. We are taught to feel 
encouraged with the idea that we are living 
children of the cosmic Life-Power and that 
we must never submit to the forces of Death. 

The living culture of India is based on the 
faith that Life is more real than Death, that 
Life must never submit to and can never be 
crushed by the apparently powerful forces of 
Death. It is this faith which has given 
immortality to the culture of India. Whatever 
objects of experience appear in time and 
disappear in time are to the Indian mind 
relatively unsubstantial, and attachment to 
such objects virtually means courting death. 
The human life, which has, in the cosmic 
design, attained the prerogative of consciously 
and voluntarily directing its activities, should 
not deliberately stick to such perishable objects 
or make even the most splendid among them 
the objects of its ambition and the ends of its 
endeavours. Life is its own end. It has to 
perfect itself in and through its activities in 
this world. 

For its own self-perfection, the human life 
has to cultivate Knowledge, it has to cultivate 
Power, it has to cultivate Love, it has to 
cultivate Purity and Goodness, it has to 
cultivate Beauty and Harmony, it has to 
cultivate Peace and Unity, it has to cultivate 
the consciousness of the essential Identity of 
all life (in whatever diverse forms it may be 
embodied), it has to cultivate the conscious- 
ness of the inner identity of the individual life 
with the cosmic Life. For the cultivation of 
these virtues, the human life has to manifest 



its intellectual and creative powers in the 
suitable organization of the family, society, 
community, State, etc. and in the invention of 
various instruments and contrivances for the 
efficient development of human life in and 
through these organizations. These organiza- 
tions must never be regarded as ends in them- 
selves. Societies, communities, nations, all 
these, however powerful and magnificent for 
the time being, are perishable things, creations 
of the human intellect, and cannot be worthy 
objects of exclusive worship to the human 
life, which has got a taste of its own instrinsic 
glories. They are good in so far as they 
furnish the human life with various facilities 
for its self-development, self-realization, self- 
perfection. But when they themselves become 
objects of worship and make the worshippers 
forget the true ideal of Life, they are converted 
into demons or forces of Death. 

When nations, communities, societies 
teach men to hate and fear their fellow-men, 
when they demand falsehood, hypocrisy, 
narrowness, bigotry, censoriousness, vidictive- 
ness, violence, cruelty, etc. from their members, 
when they widen the consciousness of dif- 
ference and create a sense of hostility between 
individuals and individuals, communities and 
communities, nations and nations, they become 
terrible satanic forces for goading human life 
gradually into the jaws of Death. The self- 
conscious and self-determining Life in man 
must judge them by reference to the ultimate 
standard of value, viz. their conduciveness to 
the development, expansion, beautification, 
unification, perfection, and self-realization of 
Life. All human organizations and institu- 
tions are to be regarded as truly serving the 
purposes for which they are created, when they 
help in the regulation of the life of each 
individual and each section of the human 
race in such a way that the life of each may 
realize its unity with the collective life of man- 
kind, that peace, harmony, unity, love, and 
friendship may reign everywhere in the human 
world, and that the life as embodied in every 
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individual and every section may be ennobled, 
beautified, spiritualized, and consciously put 
in tune with the Supreme Life of the universe. 
Every individual, every nation, every 
community ipust make use of all their fortunes, 
all their powers and achievements, for becom- 
ing self-conscious and free participators in the 
onward march of the Life-Power of the cosmic 
order with the Supreme Spirit in view. This 
is what the worship of Mother Kali truly 
signifies. 

India in her outer life passed through many 
cycles of light and darkness, peace and 
disorder, growth and decline, prosperity and 
adversity, freedom and bondage, hope and 
despondency. Off and on she suffered terribly 
from foreign inroads and internal revolutions, 
from natural catastrophes and human atroci- 
ties, from racial animosities, political feuds, 
economic hostilities and social rivalries. In 
the long journey of her life she witnessed on 
many occasions the awful prevalence of the 
forces of Death. But in her inner national 
consciousness India never lost faith in her 
Kali and Siva, — never lost faith in the eventual 
triumph of Life over Death, — never lost faith 
in the Spiritual Basis on which the cosmic 
order stands and the Spiritual Ideal towards 
which the cosmic order is moving. India has 
always in her heart of hearts believed that 
Death is nothing but a phenomenal shadow of 
Life, and that this shadow can and perhaps 
must pursue Life until and unless Life is 
perfectly illumined by the light of its own 
innermost nature, i.e. until and unless it 
realizes its identity with Siva, the Supreme 
Spirit, the eternal conqueror of Death 
( Mrityunjaya ) . She has, therefore, never 
been frightened at the sight of the temporary, 
apparent predominance of the shadow over the 
Reality. She has never been either dis- 
heartened or tempted by the arrogant splen- 
dours of the forces of Death, now and then 
brandishing their multi-coloured banners in 
this or that part of the human world. 

The Indian culture has accordingly never 



accepted the finite and transitory materialistic 
ideals of life and has never recognized the 
superiority of those classes or those nations 
which, pursuing those materialistic ideals, 
sought to demonstrate their superiority by force 
of arms or by the show of the outward grandeur 
of their worldly achievements. The saints and 
sages of India have, in al] ages, taught the 
people to measure the values of the powers, 
fortunes, and worldly splendours achieved by 
individuals or classes or nations, by testing 
how far they contribute to the lefinement 
and ennoblement and enlightenment of the 
lives of those who achieve them and those upon 
whom they exercise their influence, how far 
they materially help in the estblishment of 
peace, harmony, unity, and cordial relationship 
in the human society, how far they are con- 
ducive to the awakenment of the consciousness 
of Siva in every individual and in every section 
of mankind. The real progress of individual 
and collective life is to be measured, not by 
reference to temporary materialistic successes, 
but by reference to its moral and spiritual 
attainments, which lead life onward and 
onward towards the progressive realization of 
the perfection which remains hidden in it. 
This is according to the Indian point of view 
what constitutes true civilization. 

The progressive militarization. and 
mechanization of the human powers and 
resources, the growing rivalry and hostility 
amongst nations and communites, the employ- 
ment of the knowledge of the scientists and 
the wisdom of the philosophers in the inven- 
tion of newer and newer destructive weapons 
and newer and newer ways of organizing the 
people in the path of hatred and malice, and 
violence and death, can by no means be 
accepted by sane human minds as tme signs 
of civilization. As the human nature becomes 
more and more civilized, and the human 
institutions and organizations grow with the 
ideal of tme civilization in view, the brutal 
or military elements of the human nature 
must gradually disappear, the forces of death 
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must gradually yield to the forces of Life ; 
peace, harmony, unity, beauty, love, and 
goodness must prominently reign in the inner 
character and outer conduct of men in their 
private as well as public life, Siva should be 
reflected on the modes of the operations of all 
organizations and institutions. Individual or 
collective life, in which these essential 
characteristics of truly civilized life are absent, 
must be condemned as uncivilized. 

The materialistic ideals of life do not tend 
to make men progressively civil. With such 
ideals civility becomes only a matter of 
prudence and has to be practised only in outer 
conduct within narrow spheres of human 
relations for the sake of the material advan- 
tages it gives. Civility or refinement of life 
for its own sake demands higher moral and 
spiritual ideals, to which materialistic self- 
interests have to be subordinated and sacrific- 
ed. With the progressive civilization of 
human life, the forces of love and non-violence, 
of truth and goodness, of peace and harmony, 
of beauty and gentleness, of sympathy and 
fellow-feeling, should become more powerful 
and predominant among all sections of the 
human race, and the forces of hatred and 
violence, of falsehood and vice, of conflict 
and disorder, of wildness and arrogance, of 
apathy and antipathy — which are all forces 
of Death — should bow down to those forces 
of Life, hide their own faces in shame, and 
vanish. This is what the true onward march 
of Life demands, this is what the worship of 
the Divine Mother Kali demands. This is 
the ideal, which is immanent in Indian culture 
and civilization, and which has been regulating 
its course through many ups and downs for 
thousands of years. 

The Indian people, having emancipated 
themselves from foreign domination, have 
regained the opportunity to pursue consciously, 
deliberately, and energetically the ideal of 
life immanent in the immortal soul of India 
and to present it gloriously before all the 



struggling nations of the world. It will be 
the mission of India to show the path of 
immortal life to those modern nations which, 
infatuated by the apparent splendours of their 
temporary materialistic achievements, are 
unconsciously, but surely, advancing in the 
path of death. While practical necessity 
compels India to accommodate herself 
prudently in the association of the war- 
minded, death-worshipping powerful nations, 
by which she is encircled, she must never 
forget that the Presiding Deity of her national 
existence is Kali, eternally marching onward 
with Her feet planted firmly on the breast of 
Siva. Her politics and economics, her internal 
and external policies, her industrial and 
‘commercial enterprises, her social and 
educational organizations — all these ought to 
be shaped in consonance with this ideal. She 
has to develop all the aspects of her national 
life and to march forward along with the other 
nations of the present world, but with the 
ultimate object of realizing Siva in and through 
all her self-expressions and self-assertions in the 
material world. In our private as well as pub- 
lic life, in our domestic, communal, national, 
and international relations, in all our dealings 
with the forces and phenomena of the world, 
we must march forward from death to 
immortality, from bondage to liberty, from 
falsehood to truth, from disharmony and 
hostility to harmony and peace, from hatred 
and violence to love and non-violence, from 
fear and depression to fearlessness and courage, 
from impurity and corruption to purity and 
goodness, from attachment to finite transitory 
mundane fortunes to devotion to the infinite 
eternal spiritual perfection of life. We should 
consciously participate in the eternal, well- 
ordered onward march of the cosmic Life- 
Power for giving diversified and harmonized 
expression to the transcendent, beautiful 
character of the non-dual Supreme Spirit, and 
in and through such participation realize the 
Supreme Spirit within ourselves. 
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A NATIONAL LANGUAGE FOR INDIA 



By Turiyachaitanya 

The question of the national language two different styles, namely, the Hindustani, 



for India has given rise to a vast amount of 
acute controversy in the country. The 
selection of the national language cannot be 
done in a hurry, but should be based on an 
unprejudiced and mature consideration of 
several factors. We shall consider here dis- 
passionately the claims of the different 
languages which have been put forward in 
this connection. 

In India there are two groups of languages : 
(1) The Indo-Aryan and (2) The Dravidian. 
The first group consists of Hindi (including* 
its different varieties to which Hindustani 
and Urdu are akin) , Bengali, Assamese, Oriya, 
Gujarati, Marathi, Punjabi, Kashmiri, Sindhi, 
and Pashto. These have evolved from 
Sanskrit by stages, and though they have 
developed particular literary styles and their 
peculiarities as regional languages, in struc- 
ture and vocabulary they retain their deriva- 
tive character from Sanskrit. The second 
group, consisting of Tamil, Telugu, Kannada, 
and Malayalam languages confined to South 
India, are structurally different, but they too 
have developed by drawing upon Sanskrit 
freely, so much so that at present they contain 
nearly 50% to 75% Sanskrit words. 

In addition to this Sanskrit origin of, and 
influence upon, the Indian languages, Persian, 
which became in the middle ages the court 
language of the Muslim rulers in large parts 
of this country, came in later times to influence 
to a certain extent the North Indian verna- 
culars. This influence has been especially 
confined to words relating to law, administra- 
tion, and accounts, but has not changed the 
structure of the languages at all. Again, 
the spoken languages of the masses even in 
these areas have not been so much influenced 
as the written. As a consequence of this the 
Original Hindi language has branched off in 



which is greatly influenced by Persian, and 
Hindi which is not. But the literary form 
of Hindustani, with Persian script (Urdu), 
became progressively Persianized and lost 
touch with the masses. In recent times this 
has been deliberately done. The literary 
Hindi with Nagari script has lately become 
progressively Sanskritic, and for this reason 
it has lost close touch with the masses, but 
not to the same extent as Urdu, for the three 
following reasons : (1) Sanskrit is a living 

cultural language and though not spoken is 
used in all religious observances of the 
Hindus; (2) it is derived from Sanskrit 
and from the very early times has been dra w- 
ing upon it in common with the other 
provincial languages ; and (3) most of the 
literature in Hindi is religious. Of course 
every literary language is removed from the 
uneducated masses. Therefore that alone is 
no reason for disqualifying a language from 
being a national language, for it is not merely 
for ordinary speech that we use it but for 
various other purposes. 

The claim of a particular language to be 
selected as the national language must depend 
upon the following factors : (1) The number 
of persons who speak it ; (2) its popularity ; 
(3) its capacity to meet the growing needs 
of India in the literary, scientific, and cultural 
fields ; and (4) its ability to be easily fitted 
Into the pattern of the various provincial 
languages. In the light of the above we shall 
examine the claims of Urdu, Sanskrit, Hindu- 
stani, and Hindi, respectively, to occupy the 
status of the national language of India. 

1. Urdu 

It is recognized on all hands that literary 
Urdu though it is well-developed, cannot be 
the national language ‘as it leans on foreign 
elements’ ( Harijan , 28-11-48 To The Members 
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of The Constituent Assembly ) . Though 
structurally same as Hindi, its vocabulary is 
Persianized and Arabicized, and it is spoken 
and understood by very few people. It is 
pre-eminently a language used by the Muslim 
writers. ‘There will be at the highest four 
erores of Muslims in India or about 12 per 
cent. Of them not more than a few lakhs 
speak high Urdu ; not more than 1 per cent, 
at the highest. No doubt Urdu was claimed 
as their mother tongue by Muslims all over 
the country, even though most of them could 
not talk even the most indifferent bazaar 
Hindustani. ... In fact, the bulk of Muslims 
in any province speak the same language 
which the Hindus of the province speak. 
Whoever heard till of late that the Bengali or 
Gujarati Muslims did not know Bengali or 
Gujarati ?* (K. M. Munshi — ‘Our National 
Language’ in Social Welfare , 26-12-47). 

Of course this does not preclude Urdu 
from being encouraged and developed as one 
of the languages in India. 



2. Sanskrit 



Though the chance of selection of Sanskrit 
as the national language is remote, yet, since 
many influential and learned scholars have 
advanced its claim in this regard, we shall 
briefly examine the subject here. 



It has already been observed that all the 
Indian languages are either derived from 
Sanskrit or they have been and are 
being highly influenced by it. It is a matter 
of common knowledge that Sanskrit is a very 
old language and has been moulded almost 
to perfection over several thousands of years, 
and that Sanskrit literature has grown to 
immense proportions covering numerous 
branches of human knowledge. Before the 
advent of English, it was the all-India cul- 
tural language enabling people from all over 
India to come together and exchange their 
thoughts and ideas in a common medium. 
All the important works were written in that 



language, and some of them remain unequalled 
in any literature of the world. There are 
numerous works of poetry, prose, drama, 
grammar, prosody, phonetics, various typos 
of arts — music, painting, dancing, architecture 
and sculpture, mining, metallurgy, physics, 
chemistry, mathematics (including algebra, 
geometry, and trigonometry) , astronomy, 
medicine and surgery, politics and economics, 
science of war, administration, law, ethics, 
and, over and above all, a monumental 
literature on religion and philosophy, besides 
many other subjects too numerous to mention. 
In short it embodies the culture of India all 
through her history from most ancient times. 
It can easily be imagined what an immense 
and rich vocabulary this language contains. 
Another great advantage of Sanskrit is that 
it has a flexible system of roots from which 
any number of words can easily be coined by 
adding prefixes and suffixes to yield different 
meanings with different shades to suit various 
needs. 

And though Sanskrit has ceased to be a 
spoken language, it is in no sense a dead 
language as it is used every day in all Hindu 
religious observances and also on other 
occasions. Even now there are many people 
who can fluently speak in Sanskrit, while 
books and magazines continue to be produced 
in it {vide reviews in the Sunday Hindu , 
Madras) not infrequently. On various cere- 
monial and public occasions Sanskrit poems 
and hymns are still composed and sung, and 
addresses presented. It enshrines and repre- 
sents the living culture of India, and the 
language is being studied more and more, 
and deeply, by both Indian and Western 
scholars as well as by learned men in other 
parts of the world. In many of the European 
and other foreign countries chairs have been 
created for Sanskrit. Even the ‘Afghanistan 
Government has replaced Persian by their 
native Pashto as the State language, and for 
developing Pashto has made Sanskrit a com- 
pulsory language in the Arts Faculty of Kabul 




